PE®EPAT

LHHAMAHHW3M ¥ MOHI'OJIBCKUX HAPO/IOB: UHCTOPUS U
COBPEMEHHOCTB

KioueBblie €/10Ba: MOHTONLCKHA IIAMaHH3M; ITHMOJIOTHA; KYJILTYpa
[UIMTOYHBIX MOTHII; PEJIMTHO3HBIA CHHKPEeTH3M; b POBas TPaHCMHCCHA,
apanrauus; Opaocckas OpoH3oBas KyneTypa; quHacTis FOans; THHAcTHS
un.

Ieab AnnuIoMHOM paGoThi: KOMIIEKCHOE HCC/IEI0BAHUE HCTOPHYECKOI
IBOJIIOLIMH ¥ COBPEMEHHOH TpaHchOpMalHK [IAMaHH3Ma ¥ MOHTOJIbCKHX
HAapO[0B, BBISBJICHHE €ro KIIOYEBLIX aJaNTHBHLIX MEXaHH3MOB M
aKTyaJlbHOI'O COCTOSHHA Ha OCHOBE TEKCTOJIOMYECKOro aHaiM3a M
apXxeoJIOTHYEeCKHX CBU/IETE/BCTB.

OO0bexT: aMaHHu3M  KaKk  PeIMTHO3HO-KYJILTYpHBIH — (DeHOMeH y
MOHIO/IbCKMX HApPOJIOB B HCTOPHYECKOH PETPOCHEKTHRE (C APEeBHOCTH 110
XXI Bek).

IIpeamer: reHesuc, 3BOJIOLMSA H COBPEMEHHBIE NMPAKTHKH MOHIOJILCKOTO
[IAMAHHW3Ma, BKJIIOYas €ro B3aUMOJEHCTBHE C MOJMTHYECKHMH,
COLIHAIBHBIMH H TEXHOJIOIHYEeCKHMH (DaKTOpaMH.

MeToasl HecJ1e10BaAHKUSA

« Texcrosornyeckuii aHaJM3 (M3yuYeHHE HCTOPHYECKHX XPOHHK,
ITHOTPA(QUIECKUX ONMHUCAHUH, THHIBHCTHYECKHX HCTOYHHKOB);

« Apxeo/IOTHYeCKHH MeToa (MHTepnperauns apre(akToB KYJILTYphbI
MUIMTOYHBIX MOTHI, netpornugos Hubmans, Opaocckoit Gponszosoi

Ky/IBTYpbi);

« Hcropuxko-cpaBHHTEAbHbBIN (COMOCTABICHHE  3TAlOB  Pa3BHUTHA
lIaMaHH3Ma B pa3Hble [IepUO/bI);

* Kyabsrypoaoruueckunii noaxoa (aHanM3 cBA3M IamMaHHW3Ma

TPaJHLHOHHOH KyNETYpOii);

« CucrevHblii  aHaaM3 (M3y4eHHE IIamMaHWM3Ma KaK  LI€JIOCTHOM
CHCTEMBI);



« HuTepaucunnimHapHLIi NOAX0 (MHTErpaLMs AAHHBIX ITHOTpadHH,
PEITHIrHOBEIeHHS, COLIMOIOTHH ).

OcHoBHBIE N0/10KeHNS, BLIHOCHMbIE HA 3ALIHTY:

1. DTumonorus TepMHHA «IIAMAH» BOCXOIUT K
DKYPUKIHBCKOMY wansmans (XII B., «Canpuao Bafiman Xysibaus»),
YTO  ONpOBEpPracT HMHIMHCKYI0 TEOPHI0O INPOMCXOXKIEHHS W
NOATBEPIKAACT €ro JoKanbHele kKopHH B CeBepo-Bocrounom Kurae.

2. Pannue popmMel maMaHH3IMa PEKOHCTPYHPOBAHBI Yepes apredaxTsl
KYJIbTYpbl IUTHTOYHBIX MOTHN (no3aHuii  OpoH30BBIH  Bek) w
nerpornmudel  MHbluans, orpaxaionme KOCMOJIOTHYECKyl0 TpHaIy
«4e/I0BEK—TIPHPOJa—CBEPXbECTECTBEHHOEY.

3. Opaocexan GponsoBasi KyabTypa c)OPMHPOBANA PErHOHATbHBIC
PUTYallbHBIE NPAKTHKH, HHTEIPHPOBAB KYJLT NIPUPOBLI B [IAMAHCKHE
OOpsiibI, YTO TOATBEPKAAETCS IKEPTBEHHBIMH npeaMeTaMu ¢
TOTEMHBIMH H300paKeHHAMH.

4. Onoxa IOaub crioco6GeTBOBaNA CHHTE3y IIAMAHH3MA € THOETCKHM
Oymansmom Giiaronapsi pesMIHO3HON TONMEPAHTHOCTH MOHIOBCKHX
MpaBHTeNeH, TOraa Kak monMTHKa Ilun («pasmensii BJIACTBYH» )
BhI3BAJla DPErHOHAIBHYI0 AHGbdEpeHIHalKio: HHCTHTYLHOHAIBHBIE
HHHOBaUMH B XOpYHHE M yCHJIEHHE aJIMAHHCTPATHBHOIO KOHTPO/IA B

Jxepume.
5. CoBpemennas TpanchopMaUMs XapaKTepH3yeTcs TPEH1aMH

o Hndposusaunn (Tpancasunu putyanos npusiexaror >100 000
3pUTENEei);

o Meankanusauns (35% ropoxkaH MCHONB3YIOT NPAKTHKH Kak
JONOJIHEHHE K MCHXOTEPAIINH );

o Hurerpaums ¢ Typusmom (75% puTyanoB cBS3aHBl ¢
KYJIETYPHBIM TYPH3IMOM ).

6. AJanTHBHOCTL MIAMAHH3IMA 00ECIIEUHBACTCH €r0 KOCMOIOrHYECKOl
YHHBEPCAILHOCTBIO H TMOKOCTBIO PHTYalbHBIX (OPM, YTO co3maér
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NnapajgHrMaTH4ecKylo MOAE/Ib Ul H3YUYCHHS JTHHYECKHX pelHruil B
YCJIOBHAX TEXHOJIOTHYECKHX H3MEHEHHI,

Crpyktypa u obném paborei: pabora BKIIOYAEeT BBeleHHE, 4eThIpe
[JIaBbl, 3aK/IIOYEHHE, CIIHCOK HMCIOJb30BAHHEIX HMCTOMHMKOB (84
HauMeHoBaHuA). O6umit 066éM — 67 cTpaHHLIBL.

CamMocTouTe/IbHOCTE  BBITIOJHEHHS:; HCCIIE/JOBAHME OCHOBAHO Ha
CaMOCTOATE/IbHOM aHaJuse MCTOPHOrpadUYecKuX TPYHOB,
apXeoorHYeCcKuxX HNAHHBIX, odHLHATEHEIX NOKYMEHTOB,
aTHOrpaduyecknx oT4éroB (BKmouas paborel Cepomesckoro B.JL), a
TaKK€ COBPEMECHHEIX MCTOYHHKOB (COLICETH, HH(pPOBhIE apXHBbI).
Pesynbrarsl BepHHIMpPOBaHbl METOIOM NEPEKPECTHOTO COMOCTARIEHUS
PYCCKHX, MOHTOJIbCKMX H KHTAHCKHX MaTepHalioB.



ABSTRACT

SHAMANISM AMONG THE MONGOLIAN PEOPLES: HISTORY
AND MODERNITY

Keywords: (] (hg(1i'n shimhism; ACmUCg sItb timb Cultur(; r(ligiCus
sinirliism; digit'] trihsmissi h: [dTt(tilh; Ord(s Crihz0] Cultur(3 Yuln
Dihistl; Qing Dinist(]

The purpose of the thesis: a comprehensive study of the historical evolution
and modern transformation of shamanism among the Mongolian peoples,

identifying its key adaptive mechanisms and current state based on textual
analysis and archaeological evidence.

Object: shamanism as a religious and cultural phenomenon among the
Mongolian peoples in historical retrospect (from ancient times to the 21st
century).

Subject: genesis, evolution and modern practices of Mongolian shamanism,
including its interaction with political, social and technological factors.

Research methods:

Textual analysis (study of historical chronicles, ethnographic descriptions,
linguistic sources);

Archaeological method (interpretation of artifacts of the slab grave culture,
Yinsh(n [Tir gl[Ths, (rd! s brihz| [[altur();

Historical and comparative (comparison of stages of development of
shim nism in diff (t'nt (T#i ds);

Culturological approach (analysis of the connection of shamanism with
triditiCn ] Malturl);

Systemic analysis (stud (T sh'm hism (s h intCgr(1sstim);

Interdisciplinary approach (integration of data from ethnography, religious
studies, sociology).



The main provisions submitted for defense:

The etymology of the term "shaman" goes back to the Jurchen shanman
(12th century, "Sanchao Beimeng Huibian"), which refutes the Indian theory
of origin and confirms its local roots in Northeast China.

Early forms of shamanism are reconstructed through artifacts of the Slab
Tomb culture (Late Bronze Age) and the Yinshan petroglyphs, reflecting the
cosmological triad "man-nature-supernatural”.

The Ordos bronze culture formed regional ritual practices, integrating the
cult of nature into shamanic rites, which is confirmed by sacrificial objects
and totemic images.

The Yuan era contributed to the synthesis of shamanism with Tibetan
Buddhism due to the religious tolerance of the Mongolian rulers, while the
Qing policy ("divide and rule") caused regional differentiation: institutional
innovations in Khorchin and increased administrative control in Jerim.

The modern transformation is characterized by the following trends:
Digitalization (ritull br( 1d[Ists [ttr [t >100,000 vi[Ww/rs);

Medicalization (35% of city dwellers use practices as an addition to
(S[Thith(#(T1);

Integration with tourism (75% of rituals are associated with cultural
tourism).

The adaptability of shamanism is ensured by its cosmological universality
and flexibility of ritual forms, which creates a paradigmatic model for the
study of ethnic religions in the context of technological change.

The structure and scope of the work: the work includes an introduction,
four chapters, a conclusion, a list of references (84 titles). The total volume
1s 67 pages.

Independent execution: the research is based on independent analysis of
historiographic works, archaeological data, official documents, ethnographic
reports (including the works of V.L. Seroshevsky), as well as modern sources

(social networks, digital archives). The results are verified by cross-
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nparison of Russian, Mongolian and Chinese materials.




