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Hear padorbl — BBIIBUTH CHEHU(UKY HHTEPIPETAIMH ITHUYECKOTO
Hacnenuss JlpesHeit Muaum B TBOpuectBe A. Illomenrayspa m ®. Hume.
O0mbekT — TBOpuecTBO A. Illonenrayspa u ®@. Hunme. Ilpeamer — nHTEpnpeTanus
studeckoro Hacnenus [pesneir Munum B TBOopuecTBe A. Ilomenrayspa u O.
Hume.

B pesynpTaTe npoBENEHHS MCCIEIOBAaHUS OBbUIM IOJYYEHBI CIEIYIOIINE
BBIBO/IbI:

1)  Otnueckas cucrema llloneHrayspa OCHOBBIBAE€TCS Ha KPUTUKE U
IIPOTUBOIIOCTABIICHUM C COOTBETCTByIOLIeH cucremou KaHra, a Takxke Ha
BBISIBIICHUHA HEJOCTATKOB Npeaplaymux 3thdeckux cucreM. Ilo Illomenrayspy
OTCYTCTBHE KakoOil Obl TO HHM OBUIO S3TOMCTUYECKOM MOTHBALMU SIBISETCS
KPUTEPUEM MOpPAJIbHO-LIEHHOro mnocTynka. CocTpanaHue, Kak OCHOBAa MOPAJIH,
JaeT  Hayalo JBYM BaXXHEHIIMM  JOOpOJETENsM:  CHOPaBeIIMBOCTH U
YeJI0BEKOIIOOHUIO.

2) Ha cranoBinenue u paszButHe ¢unocopckux wunenr lomenrayspa
3HAYUTENIbHOE BIHUSHUE OKazaja WHAWICKas (Puioco(CKo-penTuruo3Has MbICHb.
OpHako OJHUM U3 MPUHIUIHAIBHBIX pacxoxkjaeHuil B punocopuu [llonenrayspa
u Oyagusme SBASETCS TO, YTO TMOCJHEIHUN COHCPKHUT IMOJIOKEHHE 00
OHTOJIOTMYECKUX TMPEANOChUIKAaX U30aBiICHUs OT CTpaJaHHs, YEro HET B
bunocodckux uaesx HeMeukoro puiaocoda.

3)  HWurepnperauus stuku JpeBHeit Muaum B TBOopuecTBe ®. Humue
ompenensieTcss €ero oOTHomeHueM K Bocrounomy wu  3anagHoMmy THIam
¢unocodcrBoBanusa. Huime obOpamiaercs K BOCTOUHOM TpagullMd CKOpee s
YCUJIEHUS] apryMEHTOB CBOEr0 KPUTHYECKOrO OTHOLIEHUS K 3alaJHOMY THILY
MHUPOYCTPOMCTBA B I1EJIOM, K (DHIIOCOPUH U ITUKE, B YACTHOCTH.

4) Crnenuduka uHTepnperauuu 3Tuku JlpeBHelt MHIuu B TBOpuecTBe
Humme wnHanmpsiMyro cBs3aHa €O CIOcOOOM OOOCHOBaHUSI IMPEBOCXOCTBA
OyAnuiCKONW STUKM HaJ 3aMaJHOEBPOMNEHCKON XPUCTUAHCKOW JTHUKOM MyTeM
HKCTPAMOJISIIIUA BHIOOPOYHBIX UEPT APEBHEMHIUNCKON 3THUKH, CXOXKHX C HAEIMU
CaMOro MBICIUTENSI, HA BCKHO BOCTOYHYIO PEIMTHO3HO-3THYECKYIO TPAIULUIO B
LEJIOM.
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Thesis’ aim — to reveal the specifics of interpretation of the ethical heritage
of Ancient India in the works of A. Schopenhauer and F. Nietzsche.

Object — works of A. Schopenhauer and F. Nietzsche.

Subject — interpretation of the ethical heritage of Ancient India in the works
of A. Schopenhauer and F. Nietzsche.

Conclusions:

1)  Schopenhauer's ethical system is based on criticism and opposition
with the corresponding Kant system, as well as on identifying the shortcomings of
previous ethical systems. According to Schopenhauer, the absence of any selfish
motivation is the criterion of a moral-value action. Compassion, as the basis of
morality, gives rise to two most important virtues: justice and philanthropy.

2)  The formation and development of Schopenhauer's philosophical
ideas was greatly influenced by Indian philosophical-religious thought. But one of
the fundamental differences in the philosophy of Schopenhauer and Buddhism is
that the latter contains a thesis on ontological premises for deliverance of suffering,
which is absent in the philosophical ideas of the German philosopher.

3)  The interpretation of the ethics of Ancient India in the work of F.
Nietzsche is determined by his attitude to the Eastern and Western types of
philosophizing. Nietzsche adverts to the Eastern tradition more likely to strengthen
the arguments of his critical attitude to the Western type of world order in general,
to philosophy and ethics, in particular.

4)  Specificity of the interpretation of the ethics of Ancient India in
Nietzsche's work is directly related to the method of reasoning the superiority of
Buddhist ethics over Western European Christian ethics by extrapolating selective
features of ancient Indian ethics, similar to those of the thinker, to the entire
Eastern religious and ethical tradition as a whole.





