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B guniomHOi  paboTe  pacCMOTpEHbl  aCHEKThl  COLUAIBHOTO
(YHKIIMOHUPOBAHUA TOJBCKOM OSTHUYECKOW MICHTUYHOCTH Ha OeJIopycCcKo-
JIMTOBCKO-TIOJIbCKOM IMOTPAaHWYbE Ha MPUMEPE JIOKAJBHOTO COOOIIECTBA IMOJISKOB
ComnonkuHckoro  kpasi. OrnenbHOe BHHMMaHue oOOpallleHO Ha 1polieMy
(GYHKIMOHUPOBAHUS 3THUYECKH (DpeMUPOBAHHBIX KATETOPUN CTPYKTYPUPOBAHHUS
COLIMAJIBHOTO MTPOCTPAHCTBA «CBOM» U «IPYTHE» B MAaTPUMOHHUAIBHBIX MPAKTHKAX
IIpeACTaBUTENEH JIOKAJIbHOTO coobmiecTBa. Kpome Toro, onpeaenena cnenuduxa
NyOJUYHBIX M TaWHBIX PEJIMTHO3HBIX MPAKTUK COBETCKOTO MEpUoa B CTPYKTYype
JIOKAJIbHBIX MAEHTUYHOCTEW M MX HMCIOJIB30BAHMS JJIA MOJAEPKAHUS 3THHYECKOU
rpanunbl. Takke B padoTe MNpoaHAIM3UPOBAHA WHTEPHPETALMS JOKAIbHOU
KyJIbTYPOl MHCTUTYLIMOHAJBHBIX MPAKTUK 3allUCA 3THUYECKOW HIEHTHYHOCTU
(«HAITMOHATILHOCTHY ).

Metononorndyeckoid 0a30il McclenOBaHUS SIBJISIETCS. TEOPHUS COLMAIBHOTO
WHTEPAKIMOHU3Ma, OCHOBATEJIEeM KOTOPOHM B COLMAJIBHOM aHTPOIOJIOTUU
cuutaercsa @. bapr. Kpome Toro, 3HauuMbIMU 111 TAHHOTO HMCJUICIOBAHUS CTOUT
Ha3BaTh TeopeTnueckue pazpadorku P. Jxenkunca, T. X. Dpukcena, A. KosHa,
M. Anonco, A. Annagypaiin u 3. Ma3sbko.

HccnenoBanre MTPOBEAECHO B NEPBYIO OuYepelb  HAa OCHOBE MOJIEBBIX
MaTepHuaioB, coOpaHHbIX aBTOpoM B ComnonkuHckoM peruone B 2013-2014 rr.

[Io wroramMm wucciaenoBaHUs CHENaHbl BBIBOJBI O TOM, YTO Kak
MaTpUMOHHAJIBHBIE, TAK U PEJIUTHO3HBIE MPAKTUKH B HACTOALLEE BPEMS TEPSAIOT
CBOE TMpEXHEEe 3HAueHHe s MNojajaepKaHus (YHKIMOHUPOBAHUS MOJIBCKOU
STHUYECKOW HIEHTUYHOCTH, YTO B LIEJIOM CBSI3aHO C M3MEHEHMSIMHU COAEPKaHUs
(GYHKUMOHUPYIOIIUX B KYJbType KAaTErOpHiMl CTPYKTYPUPOBAHUS COLIMAIBHOTO
IIPOCTPAHCTBA «CBOM» M «IAPYrHMe», a TaKXKe IMEPEMEHaMH B COLMAIBHO-
MOJIMTUYECKOM H KYJIbTYPHOM KOHTEKCTE OCYIIECTBIECHUS 3THUX MNpakTuk. C
JPYroil CTOPOHBI, MHCTUTYLIMOHAJIbHBIE MHCKPUIIUN UACHTUYHOCTH TPUOOPETAIOT
HOBBIE (DOPMBI M MHTETPUPYIOTCS B JOKAIbHYIO KYJIBTYpPY, KAU€CTBEHHO MEHSA
CBOM craryc u oOecrneuyuBasi 3TUM COXPAHHOCTb CBOErO 3HAYEHUS JUIS
nojaJiep kaHusl PyHKIMOHUPOBAHUS MOJBCKONW I THUYECKON UIEHTUYHOCTH.
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Y napiiioMHail  pabolle  pasriieKaHbl  ACHEKThl  callblsuibHAra
GyHKIBITHABAHHS TOJBCKAM OSTHIYHAW 1IPHTBIYHACI Y Oemapycka-JiToycka-
MOJIbCKIM ~ TMarpaHiy4ybl Ha TMPBIKIAA3€ JakajdbHal CyHoJbHACIl —Maskay
Carmorkinckara kpar. AcoOHas yBara 3BepHyTasi Ha mpabiemMy (yHKIbISTHABAHHS
3THIYHA (PPIMMABAHBIX KATATOPBIM CTPYKTYpaBaHHsI CallbIsUIbHAN MTPacTophl “cBae’
1 “iHmbIA” Yy MaTphIMaHISUIBHBIX — IPAKThIKax MPaACTayHIKOY JaKajdbHal
cynojbHacul. AKpaMs Taro, BbI3Ha4YaHa cHelblpika MyOJIYHBIX 1 MMATAEMHBIX
PONITIMHBIX ~ MPaKTBIK ~ CaBeIKara TMepblsiay Y  CTPYKTYPBl  JIaKaJbHBIX
IIPHTBIYHACIIEN 1 1X BBIKAPBICTAHHS ISl TaATPbIMAHHS ATHIYHAW TpaHILbL.
Takcama ¥ pabole mnpaaHangizaBaHa IHTIPIPATALBIA JaKajdbHAll KyJIbTypail
IHCTBITYUBISTHAIBHBIX ~ MPAKTBIK ~ 1HCKPBIMIBIL  ATHIYHAM  1I3HTBIYHACII
(‘“HanpIsTHATBHACII ).

Mertaganariynaii 0a3ail jgacienaBaHHS 3 Ayisielia TIOPbIS calblsuibHAra
IHTAPAKIBISIHI3MA, 3aCHABaJbHIKAM SIKOW y calblsUIbHAN aHTpamaiorii 3’ ayiasenua
®. bapr. Takcama ICTOTHBIMI JUIsi Jaj3€Hara jaacjielaBaHHs 3 sSYISIoIIa
TIap3ThIUHbIA pacnpanoyki P. Jxsnkinca, T. X. OpsikcaHa, A. Kosna, M. AnoHca,
A. Ananypaiii a1 O. Masbko.

JlacnenaBaHHe BbIKaHAHA Ha TMAJCTaBe MAJABBIX MaTIPBIsIIAY, cabpaHbIX
aytapam y Canorikinckim kpai ¥ 2013-2014 rr.

3po0JieHbI BBICHOBBI, ILITO K MaTPbIMAHISJIbHBIS, TaK 1 PANITIAHBIS TPAKTHIK]
¥ ugnepiiadHi MOMaHT TyOJsitOllb cBa€ paHeilliae 3HAUdHHE ISl MaaTphIMaHHS
(GyHKUBISIHABAHHS TOJIbCKAW STHIYHAW 1IPHTBIYHACHI, IITO Y IPJIBIM 3BSi3aHA ca
3MSIHEHHSIMI 3MECTy (DYHKUBISTHYIOUBIX y KYJbTYPbl KaTATOPBIA CTPYKTYypaBaHHS
calplsIbHal MpacTophl “‘cBal” Abl “IHINBIA’, a Takcama NepaMeHami callblsiibHa-
najgiThlyHara Jibl KyJbTypHara KaHTIKCTa aXbILIUAYICHHS MIYHBIX MPAKTHIK, Y SKIX
IIThISL  KAaTAropblli MeNl  akTyalbHacllb. 3 1HIIara OOKYy, IHCTBITYLIBIMHbISA
THCKPBIMIIBIl  1PHTHIYHACIII HaOBIBaIOLb HOBBIA (GOPMBI 1 IHTATpyroHIa ¥
JaKaJbHYIO KYJIbTYpY, SIKACHA 3MSHSIOYBl CBOM CTaTyc, 1 3a0siClIeYBalOYbl IITHIM
3aXaBaHHE CBAWI0 3HAUAHHA ISl NAATPbIMaHHSA (YHKIbISHABAHHS TMOJIbCKA
ATHIYHAW 1DHTBIYHACIII.
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This thesis examines aspects of social functioning of the Polish ethnic identity
in the Belarusian-Lithuanian-Polish borderland on the example of Polish local
community of Sapockin (Sopockinie) region (north-west of the Grodno district,
Belarus). This problem is seen on the example of three research cases. The first is a
functioning of ethnically framed categories of structuring of the social space "us"
and "others™ within the matrimonial practices of the local dwellers. The second is
the specifics of public and secret religious practices of the Soviet period in the
structure of local identities and using them to maintain ethnic boundaries. The third
is how local culture interpretate institutional practices of the inscription of ethnic
identity ("nacyjanalnas¢”). In addition, the study includes brief historical
intorduction about genesis of the Polish ethnic identity in Sapockin region.

Methodological basis for this study is the theory of social interactionism,
founded by social anthropologist is F. Barth. Also significant in the framework of
this thesis are the theoretical considerations of R. Jenkins, T. H. Eriksen, A. Cohen,
M. Alonso, A. Appaduraji and E. Mazko.

The study is based almost entirely on the field materials collected by the
author in Sapockin region in 2013-2014. As required materials are also involved
interviews, collected by other researchers in Sapockin region and presented in their
texts.

Following consideration of the three cases mentioned, we conclude that both
matrimonial and religious practices currently losing its former value directly to
maintain the functioning of the Polish ethnic identity, which in general can be
explained by changes in culture‘s context and i meanings of categories of
structuring of the social space "us" and "other", as well by changes in the socio-
political and cultural context of the providing of certain practices in which these
categories are relevant. On the other hand, the institutional inscription of identity
takes on new forms and integrates into the local culture, qualitatively changing
their status, thus ensuring the safety of their importance to maintain functioning of
the Polish ethnic identity.



