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Исламофобия особенно опасна для мусульмано-христианского погра-
ничья, для стран, где бок о бок проживают мусульманские и христианские об-
щины. К таким странам относится Россия и Украина, которые имеют тесные 
связи с Центральной Азией и Закавказьем, где проживают свыше тридцати 
миллионов мусульман.
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At the very beginning a question arises as to whether this comparison makes sense1. 
The fact that everything can be compared is universally recognized, but the 

point is it resulted in something inspiring, something pushing forward our comprehension 
of the world and retaining the predictive value for the future. From the viewpoint of 
specific, distinctive historical, political science or even sociological analogies, the case 
seems to be questionable. What could the 16th-century and 17th-century reformation 
trend possibly have in common with the 20th-century and 21st-century aspirations to 
set an old tradition into the modernised world?

However, if we assume certain constancy of human nature, which is expressed 
in the corresponding stability of religious attitude, i. e. the same since the dawn of the 
need to search for the answers to the most fundamental questions, and confront them 
with the ever-changing world around us, we no longer have a 17th-century Puritan and 
a 20th-century Muslim, but we have two religious people facing up the modernity.

To begin with, some necessary clarifications in terminology are needed.
In colloquial language the term puritan is used to describe the attitude of 

excessive austerity of manners, the exaggerated striving for purity in the religious 
or moral sphere. In this sense, the term has lost its direct link with the Protestant 
mainstream of English (and New England) thought and is often used to describe the 
attitude of these Muslim groups, which are perceived as fundamentalist or radical.

However, the main concern here is not to focus on Anglo-Saxon adherents 
of the Reformation movement (sometimes called the scrupulants) heading for 

1  The author is a researcher who majors in the history and culture of American Puritanism 
as well as the issues concerning contemporary Islam. The inspiration for the presented re-
marks stemmed from the article of Bjorn Olav Utvik, The Modernizing Force of Islam [in : 
J. L. Esposito, F. Burgat (eds), Modernizing Islam. Religion in the Public Sphere in the 
Europe and Middle East. – New Brunswick, 2003. – P. 43–67].
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changes within the Church in conformity with the principles of the Calvinist 
theology. In historiography there is no consensus as to the scope of semantics: 
some restrict the term ‘Puritans’ to the religious opposition in the Church of 
England while others do to the external dissidents (separatists), or those with the 
broadest approach include both named groups, as well as Baptists, Quakers or 
so-called ‘the seekers’.

Since the theological issues are not the centre of our interest here, we can leave 
aside the discussion about the ambit of term accepting the definition of Puritanism 
coined by Perry Miller: ‘the point of view, philosophy of life, code of values, which 
was carried to New England by the first settlers in the early seventeenth century 
[and] has become one of the continuous factors in American life and American 
thought’ 2.  Agreeing with this, we advance towards lifestyle, which brings us to the 
second element of our comparison — Islamism.

After the centuries of political glory and magnificence of civilization, Islam 
experiences a painfully long time of backwardness and helplessness and strive for 
the remedy. The ideas of nationalism on the one hand, Pan-Islamistic ideology on 
the other, as well as socialism or Arab Islamic revolution, are the examples of the 
multiplicity of levels, on which a solution is sought. Organising the complex social and 
political realities often lead the researchers to categorize these approaches as follows.

1. Fundamentalism — the rejection of democratic values and Western 
culture, the desire for an authoritarian, puritanical [sic] state which would introduce 
the radical version of Islamic law and morality.

2. Traditionalism — the desire for a conservative society, suspicion of 
modernity, innovation and change.

3. Modernism — the desire to make the world of Islam a part of the modern 
world, striving to adapt the religion to the requirements of the contemporaneity.

4. Secularism — separateness of religion from the state on the pattern of 
Western democracy, religion confined to the private sphere3.  

In principle, these groups differ in their basic issues, such as political 
freedom and human rights, education, the status of women, criminal law, and the 
attitude to the West, etc.

The term ‘Islamism’ is most commonly associated with the first group, 
which is identified with the radical groupings that apply drastic methods of fighting 
against the enemies, or terrorism. This expression was introduced into the language 
of political science in the 1970s, ‘along with the birth of ideologies and the political 
agendum which used terminology derived from the rich tradition of Islam to 

2 P. Miller, T.H. Johnson (eds), The Puritans. A Sourcebook of Their Writings. – New 
York, 1963. – vol. 1. – P. 1.
3 Ch. Benard, Civil Democratic Islam. Partners, Resources, and Strategies. – Santa Mon-
ica, 2003. – P. IX–X.
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express their goals and objectives’4. Even if not directly associated with the extreme 
fundamentalism, Islamism is generally described in terms of ‘the politicisation of 
religion’. Islamism — a complex of ideas centred in the concept that Islam is not 
only a religion but also a political system in which the Islamic law is the basis of 
statutory law, and Muslims should return to the original teachings and practices of 
Islam. According to the encyclopaedic entry, Islamism is ‘a political doctrine and 
based on it a political system derived from Islam, in which a fusion of religion 
and ideology arises and the Qur’an is considered as the basis for the law and the 
policy of the state’5.

In spite of the understandable fact that it is not about one particular system, 
a political programme or a specific party being its embodiment or promoter, this 
understanding is still controversial since it suggests that the political demands are an 
extrapolation of religion rather than a straightforward expression of Islam as a ‘lifestyle’.

I am inclined to concur with those scholars who perceive, as the relevant 
characteristics of Islam, what we can define in the following way ‘the totality of 
religious commitment’. Therefore, I do not understand the concept of ‘Islamism’ 
in terms of the inclusion of religion in the political sphere, but the holistic vision of 
the world that requires taking a stance towards the challenges of modernity in all its 
aspects. Since the policy and political programmes are the most common and the 
most effective way to articulate the aspirations nowadays, therefore Islamism has 
become politicized and in consideration of this perspective it is closer to modernism 
rather than fundamentalism or traditionalism6. 

Therefore, the most basic features showing the transition from tradition to 
modernity should be named here (after Bjorn Olav Utvik7):

Individualisation. The contrast between the spirit of Catholicism and the 
spirit of Protestantism is revealed as the opposition of lay passivity to activity as 
well as the monopolisation of religious activity by the priesthood to activity of the 
laity. But the spirit of Protestantism is characterized by Hegel as the dependence 
of salvation on the people’s internal state and the skills of rational managing of 
individuals with their actions. Ergo, the spirit of Protestantism, is the spirit of 
rational innerness.

Puritanism: individual responsibility to God, unmediated by the clergy and 
the sacraments; the constant struggle against weakness and sin; introspection —
the on-going self-study, the obsessive (as some see it) fear of depravity.

4 K. Liedel, Fundamentalizm islamski w kontekście bezpieczenstwa miedzynarodowe-
go, [in:] M. Szulakiewicz, Z. Karpus (eds), Fundamentalizm i kultury. – Torun, 
2005. – P. 295.
5 URL : http://portalwiedzy.onet.pl/88672,,,,islamizm,haslo.html.
6 B. O. Utvik, op. cit. – P. 43.
7 Ibidem. – P. 43–44.
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Islamism: the idea that the faithful are obliged to constant struggle 
(jihad) against evil and fight for the good, the fight against corruption, 
exploitation, fight for depersonalisation of relations in politics and business 
(Muslim work ethic). Puritanism severed with feudal bonds to free initiative; 
Islamists sever their family-tribal ties to create structures of modern society, 
individual life model of Muslim youths.

Social activation. Puritanism: the category of ‘the city on a hill’, ‘God’s 
experiment’, motivated by being chosen. The Puritans, as the middle classes 
and the lower middle classes, averagely educated (artisans, journeymen), 
migrating, doing business.

Islamism: involving people from the lower and lower middle classes in the 
sphere of social and political activity. The activists group is formed with the first 
generation school and university graduates.

The idea of work as a vocation with Puritans —‘calling’; with Muslims — 
the life of faithful is to be committed to work, not idleness. Time is to be used 
deliberately and effectively.

The idea of the state. Puritanism: the responsibility of the individual to 
the society, to which weakness is confessed and which confirms (acknowledges) the 
veracity of conversion. 

Islamism: the state as a guarantor, a guardian and a creator of the true Islamic 
community, which the legal framework is set by Shariah, but complemented with 
codes as well as laws established by the elected body rather than interpreters of the 
tradition. ‘Islam cannot survive as a static faith, buried in history. It was always 
meant to be a dynamic world-view, adjusting to change. In reality, the Shariah is 
nothing more than a set of principles, a framework of values that provide Muslim 
societies with guidance. But these sets of principles and values are not given; they 
are vigorously derived from within the changing contexts. As such, the Shariah is 
a problem-solving methodology rather than the law. It requires individual believers 
and societies to exert themselves and to reinterpret the Koran and the life of the 
Prophet Muhammad’8.

Both trends emphasize the responsibility of the individual for common state 
affairs condition and they mobilise to attend to them. Moreover, they are also an 
affirmation of ‘the absolute Truth’, which is understood as a source of absolute 
moral principles but not as a provider of an infinite number of ‘the partial truths’ 
concerning the social organization. 

Amid other similarities the idea that religion cannot be confined to the moral 
standards or the participation in ceremonies is worth mentioning; the kingdom of 
God is to be implemented on the Earth and it is the government’s (state’s) duty 

8 Ziauddin Sardar, The Agony of a 21st-centuryMuslim, „New Statesman”, 2003, Febru-
ary 17. – P. 52.
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to ensure it. The kingdom of God is fought for on two levels: being an exemplary 
Christian/Muslim, and striving for the reign of God’s law over the state and society. 
The position of a ruler is legitimised by society as a whole, if he introduced Shariah 
law in every sphere of life.

The perception of the past is common in terms of precedent rather than a 
habit — the past is not a guard of tradition, but as a challenge to the present. The 
examples from the past depict the righteous, consistent with the will of God state of 
affairs and they emphasize godlessness of current situation (this godlessness is often as 
a consequence of the recent past, the latest dynasty, after the war, etc.). Accordingly, 
some form of millenarianism is involved: Parousia expectation of Puritans; restoring 
community as at the times of the Prophet and the four ‘rightly-guided’ caliphs.

Naturally, some significant differences also occur. The Puritans: prospered 
and acted in pre-industrial period at the very beginning of the development of 
economic relations in the world. The Islamists exist in the global reality which is 
dominated by the industrialised West, within the global economy framework and 
intellectually dominated by the post-Enlightenment ideologies. 

The Puritans severed their ties with the papacy (with 1500-year tradition 
of the Church) but the Muslims are not able to break with the tradition because it 
would be ‘cultural betrayal’.

The comparisons presented above may aptly seem imperfect. However, if we 
agree that the Puritans paved the way for the ‘new’ in the community in England and 
America (economically, socially, politically), such similarities can also be found in 
the Islamic trends, which does not allow to ascribe the reactionary character to them.
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Возрождение ислама и новые формы его институализации на терри-
тории Украины, реинтеграция уммы в кризисный поликонфессиональный 
социум обусловили весьма противоречивые социорелигиозные процессы, ко-
торые все заметнее влияют на всю систему межконфессиональных и государ-
ственно-конфессиональных отношений. Хватило одного десятилетия для того, 
чтобы страна вошла в десятку европейских государств с крупнейшей квотой 
мусульманского населения, а словосочетание «исламский фактор» наполнилось 
в украинских реалиях вполне конкретным содержанием. Мусульманская умма 
на украинской земле превратилась в дифференцированную, конфликтогенную, 


