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EVOCATIONS IN CONTEMPORARY STUDENT LORE
Traditions and beliefs of student milieu have recently confined efforts of numerous scholars. Many aspects of student lore nowadays serve as data for folklorists’ inquiries. Nevertheless since the interest in student folk art has arisen not long ago, some facets still demand scrutiny.  What concerns evocation tradition in student lore it received scrupulous attention in the articles by M. Krasikov based on the material of Ukrainian lore [1, p. 164 – 199; 2, p. 88 – 89]. If taking into consideration Russian material, an article by T. Ivanova should be mentioned [3, p. 38-40]: it contains abundant folkloristic data on evocations although doesn’t concentrate on their fundamental analysis.  

This study does not claim to be exhaustive although aims to give the preliminary conclusions on the summoning practices widespread in student lore, and to compare them to other traditions of conjuration. 
When there is no time left for studies, students resort to extra help through the agency of incorporeal supernatural being – Halyava. Call for this spirit is widely practiced in Russia, Belarus and Ukraine, however, in the latter country the spirit carries different name – Shara.
The general rule of the ritual is to evoke Halyava at midnight crying out of the little window in a dorm or an apartment: “Halyava, come!” The essential attribute of the ritual is “zachetka” – the document used to record exam marks, passes, and grades for the practical training and submitted papers in the universities; although sometimes students use additional devices, like sweets and other food to attract the spirit. The tradition has lots of variations that are of course the result of its popularity: for instance, after evocation itself Halyava may be “caught” with the help of prehensile movement of the hand or with the slammed “zachetka”. Another version exists in several military colleges: zachetkas of the entire student group are put together into the blanket cover; then the whole crowd “quietly” runs through the corridor whispering “Halyava, catch up!” They have to get over the route for three times, and only then to have their zachetkas back [3, p. 39]. 
First, it makes sense to focus on the word “Halyava” per se in order to donate understanding the ritual. Generally according to the dictionary by Efremova [4] the word halyava means: 1. 1) negligence; 2) freebie, getting something that is free; 2. 1) a sloven, slattern; 2. a curse word used for the sloven, slattern. 
Its meaning in contemporary student lore is closer to “freebie”, something that could be obtained without great efforts, either intellectual or physical, with negligence, easily.
In fact, in student environment Halyava is represented as “invisible, harmless spirit (it brings only benefit), that lives high in the air: it is individual for everybody, moreover Halyava is the only one for the whole life” [5, p. 34]. Neither of the rituals, jokes or stories about evocations describes Halyava’s appearance. Summoning of Halyava is aimed to bring luck (for the exam) that is similar to comparable practices of evocation existing in many religions and magical traditions, used to bring inspiration, do the bidding or provide information. The text of charms is to be recited, usually consisting of a simple sentence “Halyava, come!” Sometimes it is required to pronounce it for five times in order to get “five”, the highest mark. While evocations in many cultures need certain preliminary preparation, for instance, meditation or spiritual cleansing, or even animal sacrifice [6, p.183], usually nothing like that is required to evoke Halyava, nevertheless sometimes it is advised to keep silence for several minutes before the evocation itself. This practice seems to be connected with ritual silence generally employed being “the condition for the successful fulfillment of work, and often marking the beginning and the end of this or that household cycle” [7, p. 294]. Ritual silence is also manifested in omens widespread in student environment, for instance, it is prescribed not to talk to anybody while walking from home to the university before the exam. Thus ritual silence is reproduced in similar conditions: it is employed when something of great importance, marking the end (of the semester, and sometimes the university in case of final examinations) and upcoming beginning (of a holiday, new semester, or occasionally the post-university life) happens.
The ritual is inextricably bound up with the midnight as it is strongly recommended to evoke Halyava at twelve o’clock at night. As night's attributes are chaos and primordiality, all the acts of summoning from other worlds are traditionally easier to perform in the culmination of the night. This cultural meaning of midnight time being as old as human family is reflected in contemporary student lore; however, sometimes it is suggested to start the ritual at 12:12:12 at night. It seems that this modification may be characteristic not only for the evocation of Halyava, but for other cases and social groups: such a precious compliance with the time is probably believed to donate the general result and thus make the catching of success easier.

As it has been mentioned above, Halyava is usually evoked from the small window, “fortochka”, and rarely from the window itself. Fortochka in the ritual becomes a magic portal between the real and imaginary world. Unlike the traditional evocations where a spirit is summoned quietly within a small group of people in case with Halyava a student should call the spirit as loudly as possible to make the ritual work. This feature is probably connected with the facetious nature of Halyava evocation and the average age of the social group. The evocation is likely to fulfill not only the function of bringing success, but also to attract attention of people around to the crying person. 
At least two people should be involved. One serves as a seer, the other as a magician. If in other evocations these roles are distributed according to the magic abilities of the participants, in Halyava conjuration the role of “magician” is given to a person with the qualities of charismatic leader, usually older and more experienced than the others. If normally evocation ritual is an intimate, private and quite confidential process, in students’ case as many people are allowed and even advised to participate as possible. Hence the joining function of the ritual is revealed: it seems to give occasion for men to rejoice together – to interact in an ambience of acceptance and conviviality. Thus, the collective form of the ritual is a prime device for promoting social cohesion, for integrating individuals into a society or a group. Probably that is why the ritual is especially popular among freshmen. 
Although we failed to find analogies of the spirit in student environments of other countries, there is a similar practice in English-American culture, namely summoning the spirit with the help of Ouija Boards that came into existence it the XIX century and became extremely popular in colleges and universities in the XX century. Nonetheless, the ritual is quite different: it involves a special device, Ouija Board, with the help of which a soul of any dead person is evoked and then asked questions. Thus it is not used to bring luck, although may influence it indirectly: sometimes it is employed to learn the results of sport competitions in advance; later the knowledge may be used to place a bet. College-age students do in fact sometimes form Ouija board groups that, like professional occultists, carry out intense, daily communications with the entities contacted. At the same time a group may form spontaneously around the folk ritual just “to get drunk and have a good time” [8].
The tradition is obviously closely connected with other phenomena of evocation, for instance the one taking place during Svyatki, the festive days beginning with Christmas Day. According to the belief the invisible spirits which are widespread during this period allow people to learn more about the future through telling fortunes. The most popular form is the rite practiced by young women speculating about their future husbands: they try to conjure his spirit in different ways. Related rituals are widespread in Europe and the USA as well [9, p.143–173]. There are many different versions of the husband-divining ritual, plenty of which survived into the XXI century. One of them suggests that a woman should gaze intently on a mirror in a complete darkness with a candle in her hand until her potential husband appears in the mirror. In another ritual a woman arranges a dumb supper for two and invites a spirit of an intended. The ritual is held in dark, only candles are used and a woman is supposed to wait being alone in the room or the house until the fiancé comes. Usually tired and frightened with dark girls report that the spirit came and even may describe his appearance. The concept of ritually setting a table as a part of a religious rite is, of course ancient. For instance, it is true that a number of folk traditions associated with honoring dead ancestors involved laying out food and other favorite treats on an altar as a part of ritual. Here we can’t but remember treating Halyava as well. 
The other even closer connection can be found in child lore. It is interesting that an act of evocation is sometimes called “fortune-telling” within children [10, p. 65–76] by analogy with Svyatki evocation where the aim of summoning is to predict something. The belief into the magic force of the words finds support not only in the natural children’s curiosity about the world around, but also in the cultural heritage. That’s why mythological characters of children’s magic are diverse: they may be evil like Queen of Spades, Devil, Foul Dwarf (Foul King) or kind  like Cindirella, Mermaid, Chewing Cow, Red Hat, Carlson or well known dead people like poet Alexander Pushkin or singer Victor Tsoi; although evil ones and dead people gain more popularity. The spirit is also sometimes offered some food that encourages it to come. The main function of children’s evocations is to assert oneself in the face of mysterious, but attractive world of the unknown. Meanwhile, evocations are one of the forms of children’s playing activities. Janet Langlois describing the similar ritual of conjuring Bloody Mary widespread in the USA notes that the ritual seems most popular among young girls who are in “a state of disequilibrium and of uncertainty” [11, p.5–34]. Indeed, the ritual is mainly performed by the teenagers in their puberty period. The same is with table-setting and mirror-gazing rituals: they are either employed by the teenage girls or by marriageable ones, in both cases the performers are in transitional stage of their life. 
By the age of 13-14 children treat evocations leniently, but several years later tradition of Halyava evocation appears in student environment. Nonetheless, here it acquires novel functions and gains new forms. First, there is no need to ask for something in particular like in child lore case, because the aim of evocation is the only one: gaining good luck, and it is not necessary to pronounce it; pronunciation may even frighten off success. Second, it fulfills relaxation function: tired and worried students now cherish hopes for the magic ritual, which may help to pass the exams, cope with this transitional, stressful and painful event. The ritual allows declining of the responsibility for the exam preparations, laying the guilt for possibly failed exams unconsciously at the door of the omen which hasn’t worked.  Third peculiarity is closely connected with the omens popular in student milieu suggesting that “your own” “lucky” pen, coin or pullover bring good fortune. Halyava spirit is also often described as “one’s own”, guardian angel, unique for everybody, thus it carries the function similar to these “amulets”, donating to relaxation.
Due to the fact that evocation is easy to fake, the procedure of evocation may be also mocked at and insulted. This phenomenon reveals one more layer of student lore: Halyava is not only relied on in difficult situations, subscribing to this belief is also scoffed at. While the freshmen do their best to evoke Halyava figuring out new ways of its summoning, which are very variable, older students’ ideas about this tradition smacks of condescending attitude. For instance, they provide deliberately impracticable actions: while evoking Halyava to throw zachetka out of the window, to run out of the house and to catch zachetka while it is still falling, so that it couldn’t touch the ground. Other variants may include intentionally complicated conditions which don’t donate success, but rather may perplex student life. For example, it is suggested to sweep the dust from the whole long dormitory corridor into zachetka, close it and bring to the exam trying to lose as little dust as possible; afterwards to give the zachetka straight to the teacher. According to this mockery ritual dust symbolizes knowledge and as soon as a teacher sees it, he will give the highest grade.
Moreover, students produce jokes about the ritual. This is the other way to express contemptuous or jeering laughter on fledglings. 

The shift is obvious here from the concept of spirit which was used to unite freshmen, to transmit the acquired knowledge, sharing it with the others, thus helping to integrate successfully and become the part of student group and subculture. Student years by analogy with puberty and marriageable age are a serious interim stage between childhood and maturity. Its beginning is very stressful, first an individual has to make a choice which university and profession to select, then to pass entrance exams and later to merge with the other students becoming the part of the community.  It is natural, that a student expects some kind of relief after the entrance and during the adaptation stage. This relief is brought by folklore. Common knowledge about the spirit helps to become the constituent part of the community, enables students to cooperate on a more intense level than would be otherwise possible.  Moreover folklore directs students; it shows how to behave in the new environment. That is why the ritual is quite structured and has strict although simple rules. It allows coping with the rigorous discipline as in case with military colleges, proving that these are not only the academic staff who are the masters, but students also may show difference of opinion and disagree. Finally, students demonstrate unconsciously that they are still children recommended for mercy. At the next stage an experienced and mature student is a bearer of the knowledge, mediator between the knowledge and a tyro. Now he is entitled to poke fun at the newcomers and their practices. Even considering them to be the manifestation of infantilism, older students still remain attracted to the practices they once subscribed to although by the means of parody, spoofs or jokes.
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