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But it seems that the rarer wars are, the more destructive they become. And today, when the 
world is on the brink of the nuclear holocaust, it is all the more necessary to return to Kant’s 
project, not to establish the state of perpetual peace but to avoid, as Kant himself put it, an eternal 
peace on humankind’s graveyard [1, p. 6]. 

The philosopher says that perpetual peace is possible by, first of all, eliminating preconditions 
of war, i.e. covert diplomacy methods; territory acquisition by inheritance, exchange, on the basis 
of a gift agreement or purchase and sale; regular army; interference in the internal affairs of 
another state [1, p. 6-12]. 

The next section of the treatise includes practical steps for building perpetual peace, and some 
considerable results were attained. 

Taking the European Union as an example, we could note that all the member-countries are 
democracies (although Kant himself preferred the word “republic” [1, p. 14]). The Union itself is 
an association of countries on an economic basis, which corresponds to the second definitive 
article. As for the article on universal hospitality, Kant could note with satisfaction that the 
democratically organized states substantially embodied his proposals. 

However, Kant could not foresee the difficulties of dialogue with non-European nations. During 
the life of the German philosopher those nations were not yet subjects of international relations, 
therefore Kant did not have an opportunity to express the universal interest of all countries and 
nations. 

At the root, the perpertual peace project remains correct, but the form of execution no longer 
corresponds to the real state of affairs. The opposition "Europeans-Barbarians" was replaced by 
the paradigm of cultural-civilizational parity [4, p. 26]. And in order to update Kant’s project, it is 
necessary to revise its articles, perhaps to supplement or replace them, so that it corresponds to the 
modern structure of the system of international relations. 

Of course, this new project would have to be updated from time to time because if it does not 
keep up with the ever accelerating pulse of history (by which I mean progress of science and 
constantly altering political condition), the project could do more harm than good. Humanity’s fate 
is in humanity’s hands, as is its doom. 
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«Collège de sociologie» is a free community of intellectuals based in Paris from 1937 to 1939, 
formally founded by Georges Bataille, Roger Caillois and Michele Leiris, who invoked the idea of 
ascertaining the remains of the sacred in a modern society concurrently confirmed by the aim to 
define the shared fields of individual psychology's fundamental tendencies and orienting 
structures, which, as opposed to ruling the society and designating the options, are able to head 
revolutions as well. 

As far as an individual values the prodigious moments of inner experience higher than the time 
of common experience, he or she shifts the emphasis to the in-closed existing. An estranged 
existing is the delayed common one. However, in a moment of communication the delaying 
consciousness is facing deathful anxiety, which disrupts the understanding of social phenomena. It 



 62

bars a person from forming main maxims of social acting. "Collège de sociologie" drawed together 
the currently central need for social cohesion and an impulse to scientific cognition, represented by 
the sociological, together. The primordial intentions of individuals were recaptured in order to 
form a new method of researching the social hierarchy. 

Contemplating the autochthonal religious signifiers was seen to be able to indicate the ingrained 
features of any society. The idea of the radical delimitation of the sacral and the profane is the 
ontological and generating factor of any religion. One of the first sociologists to sever this 
dichotomy, Emile Durkheim, writes that the sacred is a generally valid social institution and the 
profane is dependent on individual experience and personal values [1, p. 137]. At the Archaic 
stage totem is meant to be a protector of a community and a symbol of its internal consonance and 
transcendental kinship with determined "totems" in opposition to taboo as the magic prohibition on 
impurity. Any objects pathologized or considered to be impious can occur under seal of taboo in 
the way of religious belief. The sacred is an unrepresentable experience and it isn’t assimilable to 
treatment as a thing, but as far as taboo scopes move out of their sacred position, profanation takes 
place. Profanation is reducing the sacral to the descent base, forming new casualities around the 
transcendental sacred core and nonconscious transplacing its value within new contexts. Evidently, 
the profane can’t be detached from the sacred in terms of their structural opposition. The sacred 
contradicts the profane, but they form parts of each other coincidently with the capability to 
substitute each other completely. 

"The waste" fills in the medium space between the sacred and the profane. Revealingly, the 
backbone of potlatch seems to define the pathology of elimination of the valuable. Potlatch is a 
feast when people competing in their vanity destroy their personal goods publicly. Such carnival 
myths like potlatch can’t be utilized as they lay beyond the instincts of self-preservation and 
comfort. Caillois says that utilitarianism, a pure speculation on the idea, that life phenomena have 
a pragmatic disposition, is a form of rationalism as a form of remaining animal instinct [2, p. 64]. 
Myths are sacred as they are unattainable. They are the spillover externality and they involve 
individualities into their being, which talks about a kind of outer force brought to social spaces. 

All social elements belong to one basic level. Sovereignty is the capability to eliminate them. In 
Bataille’s meditation, commented on by Mikhail Iampolski, it turns up to be clear that banned 
sewage, trash and the morbid, the ugly are identifying the society as far as something abominable 
«falls off the homogeneity of the culture (off the language, symbol pole on the merits) and falls 
into heterogeneous zone» [3, p. 311]. The only subdivision that tightens the grip over social 
elements is able to force functional differences into application, that bring totality with them. 
Sovereigns have their might to supersede the unpleasant inasmuch as those do not have that 
imperative force to transgress social exertion. 

As far as sociology looks into the determinacy of social types and laws causally and 
descriptively, the sociology of the sacred is an unobvious practice due to its subject. As it can be 
seen from the above, "Collège de sociologie" introduced a try to inosculate sociology, religion and 
politics in order to figure out what orientates the society and made a certain intellectual experience 
of French philosophy. 
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